
   
 

 1  
 

Proposal for the workshop 

Myth and the More-than-Human Community in the Twenty-First 
Century 

 

Dr. Eliška Fulínová,Ph.D. 

Center for Theoretical Study, joint research institute of Charles University and Czech 
Academy of Sciences, Prague, Czech Republic 

fulinova@cts.cuni.cz 

 

Eliška Fulínová received her Ph.D. from the Department of Philosophy and History of 
Natural Sciences, Faculty of Science, Charles University, jointly with Université Paris I, 
Panthéon-Sorbonne. She works in contemporary phenomenology and environmental 
humanities, with a focus on the Anthropocene and its transdisciplinary research. She is 
a senior researcher at the Center for Theoretical Study (Charles University), where she 
co-initiated and co-coordinates the micro-credential learning program "Anthropocene: 
The Contemporary World in a Transdisciplinary Perspective." She co-edited the volume 
Antropocennosti: Průvodce světem antropocénu [Anthropocenities: A Guide to the 
World of the Anthropocene] (Academia, 2024), and also teaches at the Department of 
Environmental Studies, Masaryk University in Brno. In addition, she has a long-term 
interest in Ancient thought, having studied, among others, Aristotle's biological writings 
and the Greek poet Hesiod, to whom she dedicated a monography Zrození světa: 
Kosmologie básníka Hésioda [The Birth of the World: The Cosmology of the Poet 
Hesiod] (Mervart, 2014).  

 

Title: 

Gods, Animals, and Mortals: Hesiod's Cosmological Communities and the 
Return of Gaia in Anthropocene Thought 

 

Abstract: 

This paper takes a deliberately untimely path into the workshop's inquiry: rather than 
turning to contemporary Indigenous or non-Western relational ontologies, it returns to 
the archaic Greek poet Hesiod (8th/7th century BCE) as a possible source of pre-
modern European thinking about more-than-human community. The suggestion is that 
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the binary often assumed between "Western thought" and "relational/Indigenous 
ontologies" is itself historically thin. Long before the Western metaphysical splits – 
nature/culture, man/animal, mythos/logos – Hesiod's epic poems staged a cosmos in 
which gods, mortals, animals, and diverse forces (such as Justice or Strife) are 
genealogical kin, bound in a single dynamic order. If the Anthropocene demands new 
relational imaginaries, this paper proposes that Europe's own deep past offers 
resources as productive as those found elsewhere – without any claim on their 
equivalence or priority. 

Drawing on both the Theogony and Works and Days, the paper focuses on the triad of 
gods, animals, and mortals, and on how the boundaries between them are established 
and continually re-enacted through an important nexus: who eats what, with whom, 
and how – a matter of nurture rather than nature. At Mecone, Prometheus's trick over 
the sacrificial portions permanently divides human and divine shares of the slaughtered 
ox, inaugurating both a collective ritual practice and a new mortal diet: meat, taken 
through fire, that gods no longer share. This same act draws the line against animals: 
humans, unlike beasts, do not prey on their own kind, and where animal predation 
knows no dike, justice, human eating is bound by ritual law – a normative order beasts 
lack, but one mortals remain vulnerable to lost.  

Fire's arrival brings its price: Pandora, the first woman, whose creation makes gender 
difference itself a consequence of the sacrificial economy. The now-gendered oikos, 
household and family organization, stabilizes the human genos against both gods and 
animals, organized around the labor of feeding and being fed. The mortal race that 
follows is a race of bread-eaters (sitophagoi), tied to soil and toil in a way neither gods 
nor beasts share. Agricultural labor, structured by the Works and Days' divine, cosmic-
seasonal calendar, binds mortal community to time and to the Earth itself. 

Sacrifice, oikos, and agriculture thus emerge not as separate institutions but as 
different faces of a single mythic infrastructure of nourishment: community is fed into 
being, while the same practices draw its exclusions: from gods and animals, and within 
the human genos itself. Together, these practices show community as neither natural 
fact nor stable foundation, but as a mythically legitimated, constantly re-enacted 
boundary-work. 

The paper closes by bringing archaic Gaia into dialogue with Isabelle Stengers's 
reconceptualization of Gaia in In Catastrophic Times. Both figures resist the modern 
fantasy of a masterable earth: Hesiod's Gaia is generative and dangerous, inciting 
castration, war, and monstrous offspring as much as she sustains life; Stengers's Gaia 
is indifferent and intrusive, demanding nothing from humans, certainly not love or 
stewardship. Read together, they suggest that archaic myth already knew an Earth that 
could not be appropriated, only reckoned with. 
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